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Synopsis
Huppy is a young Hispanic man living in pre-Katrina New
Orleans. He is rebellious and naturally critical of the world
around him. During his last year in high school, he meets a
homeless man, Bo, a once-promising sociology PhD candidate
whose life was drastically altered when his wife, Betsy, was
murdered. One day, near Cafe du Monde, Bo overhears Huppy
talking with his friend Bobby and realizes that Huppy is the
student he’s been waiting for. What happens next is an
exploration of critical thought as Bo shows Huppy how to use
his ‘sociological imagination’ while living in the strange, violent
and racially divided city of New Orleans. Bo, with the help of
Huppy’s friends Bobby and Sarah as well as Huppy’s imaginary,
caped alter-ego, Huppy the Anarchist, will take Huppy from an
untrained and sometimes unruly young man to a seasoned
critical thinker with a clear understanding of society and the
institutions that maintain this reality in which we all exist. The
story follows Huppy’s life from his last year in high school to
the day he leaves for NYC to pursue his PhD in Sociology.

Chapters 1 & 2 introduce Huppy, the main character. We see
him as a young man, somewhat unruly, maybe a little arrogant,
but definitely inquisitive and challenging. Chapter 3 provides the
backstory for Bo, the homeless man who later becomes Huppy’s
mentor in critical thought. Chapters 4 & 5 uses two of C. Wright
Mills’ books, The Power Elite and The Sociological Imagination,
to introduce Huppy to the power of sociological and critical
thought. With his appetite whetted, Chapter 6 begins to build
the foundations of Huppy’s journey using the grand masters of
sociology, namely, Marx, Weber and Durkheim.

Chapter 6
B rac e yourself…

Texts:
Marx, Karl, Friedrich Engels & Robert C. Tucker. The MarxEngels Reader (Second Edition). New York: Norton, 1978.

Weber, Max. The Protestant ethic and the spirit of capitalism.
Lexington, KY: CreateSpace, 2010.
Weber, Max. Economy and society : an outline of interpretive

sociology. Berkeley: University of California Press, 1978.
Durkheim, Emile. The elementary forms of religious life.
Oxford, England: Oxford University Press, 2008.
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“The bureaucracy is an iron cage from
which no one can escape. Its hierarchy is
a hierarchy of knowledge.”

I couldn’t stop.
It was so interesting and difficult...
...Really
difficult.

Well, I admire
your tenacity. But let’s
see if you understood
what you read. Let’s
go to Marx first...

“The fate of our times is characterized
by rationalization and intellectualization
and, above all, by the disenchantment of
the world.”

“While the State becomes inflated and hypertrophied in order to obtain a firm enough
grip upon individuals, but without succeeding, the latter, without mutual relationships,
tumble over one another like so many liquid
molecules, encountering no central energy
to retain, fix and organize them.”

Before we
start, can I ask
you a question?

Hey there
old man.

Sure.

What the hell
is your name?

Oh, I forgot
to tell you?
Amazing how many
little social behaviors
you don’t need when
you’re alone most
of the time.
My name
is Boregard
Beaumont.

But folks
just call me Bo.
Boy, don’t tell
me you read all of it
already! It’s only
been a week!

Nice to meet
you Bo.
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Ok, are you ready
now? Because this
is going to take
some time.
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We’ll begin with Marx’s
materialist conception of history.
Then we’ll move onto Durkheim
and anomie, collective consciousness and
mechanic and organic solidarity and we’ll
finish with Weber’s rationality and the
different types of authority.
Now, first, Marx...

Right, his materialist
conception of history states that
human activity results in the production
of things. We separate these things
into institutions. Remember?

He says that
human activity
shapes history.

They are political,
cultural, religious,
social and economic.

Marx was concerned
with human potential and
human creativity. Under natural
conditions, people control their own
activity, which is labor. To Marx, labor is all
forms of human activity, from creating
art to making love to making
cars and shoes to writing
poems and hunting.
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It is natural for
human beings to
engage in
activity and
from this activity,
a world is created.
In the natural
production
process, people
are connected
to their own
production
activity,
the products
they produce,
to the raw
materials they
use, to their
fellow humans
they produce
with as well as
to their species
being, or soul.

A man has
an idea.

it exists in
his head.

He takes his
idea...

... and he
externalizes
it.

It could
be art.

or a new
gardening
technique.

or a love
story.

it could be
anything.

whether he
did it alone...

...or not, is
irrelevant.

it matters
that what
was inside...

... now exists
in reality.

he can see
what he made.

and he is
affected by it.

he sees it as
his creation.

he made his
own reality.

and he can now share it with other people who occupy his
same reality; a human one.

in capitalism,
this human
creativity is
stifled and
humans become
alienated, which
means that humans
no longer control
their own activity.
as a result,
they no longer
recognize the
social world as
a product of
their activity. That
activity is now
controlled by a
capitalist that
tells them how
to think and
what to do.

natural
creativity is
stifled.

man doesn’t
produce for
himself.

he doesn’t
control his
own activity.

All activity is
controlled...

... by the
capitalist.

people don’t
own what
they make.

or what it’s
made with.

they make it
alone...

disconnected
from others

as well as
themselves.

In capitalism,
man’s labor...

creates a
reality and...

realizes a
potential...

...that is not
his own.

it is that of
the capitalist.

man is
alienated.

And the reality that is created actually denies man’s
existence while reinforcing the power of the capitalist.

103

So, in capitalism,
people are separated in four ways:
from the products that they produce,
from their own productive activity, from their
fellow humans, and from their species
being, or their ability to realize themselves
through their productive activity. And
all of this together creates
the alienated individual
under capitalism.

the workers-who marx called the proletariat-do not own the means of production and
instead, engage in wage slavery, selling their bodies and labor, or productive activity,
to the capitalists, also known as the bourgeoisie. In return,
the proletariat get a subsistence wage, while
the bourgeoisie extract surplus value
in a process of exploitation to
get big money.

Moo-wah-ha-haaa!

Yes. And the reason
capitalism is a problem is because
while under natural conditions
they are connected to those four things,
under capitalism, they’re disconnected
from those four things.

But there are
more workers and the
capitalists are fewer in
number, you’d think the
workers would just
take over and get rid
of the capitalists.

It’s true that
as capitalism continues
to expand, there are more
and more workers.

Unfortunately,
they have less and
less power while the
capitalists, though
decreasing in number,
are getting more and
more powerful.
Marx called them capitalist vampires because they
literally suck the labor out of the proletariat. The more
labor the capitalist sucks from the workers, the more
successful and wealthy the capitalist becomes.
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Over time, since
people produce a world not of
their own image, but instead, produce
an image of the few capitalists who rule,
the people begin to internalize the
world they have produced as
their own.

Does this have
something to do with that
false consciousness thing
Marx talked about?

Exactly. In Marx’s
“German Ideology”, he wrote, “The
class which has the means of material
production at its disposal, has control at
the same time over the means of mental
production, so that thereby, generally
speaking, the ideas of those who lack
the means of mental production
are subject to it.”

It is no longer the proletariat’s world, since they did not produce it in their own image;
it is the image of the capitalist. And now that they internalize the world of the capitalist,
they now believe this world is their own. They believe in its ideas and values. Which means
they believe in the reality of a world that denies them. They in essence live in a world of
false consciousness.
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After a while, workers no longer recognize themselves in the world that they have produced,
and rightly so. Even though they produced it, it’s the capitalist who control what is produced.
And the proletariat does this without knowing it. So, you can see that the superstructure works
to reinforce the ideas of the world and the ideas of the capitalist. All of our institutions serve
to reinforce the world that the capitalists have imagined for themselves. It legitimizes their
authority and power. In fact, it almost appears as common sense reality.

So ultimately,
if people are going to
change this capitalist system,
they have to regain control
of their own activity and
reproduce a world in
their own image.

Ultimately.

did we
make that?

I don’t
think so.

So the workers
can’t revolt against
what they perceive as
common sense.

it makes me want
to buy things.

Exactly.

Marx called all human activity and productivity “the base.” The “superstructure” then consists
of all the institutions. People make them as well, but at the command of the capitalist, so the
entire world is fashioned the way the capitalist wants, with the workers doing all the work.
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Let’s look at how just one of these institutions, religion, pacifies the masses. It directs their
attention towards one thing to divert their minds away from their true sources of oppression.
So long as religion exists, people will never see the oppression, they will always direct their
attention to religion and not realize that they should direct their attention to the
capitalist, their true source of suffering.

I’m not just ragging
on religion. All the institutions in
the superstructure are supported by
the base which is human activity.
And should the workers ever
actually succeed in changing
the base, then allthe institutions will
come crumbling down. By overthrowing
the capitalists, the workers would
no longer be alienated.

so, if human beings can free
themselves from the influence of the
capitalists, they would change their activity,
which is the base and that, in turn would
destroy the superstructure.

And people don’t
realize that they’re
the ones who created
religion and the concept
of god in the first place.
They don’t recoginze
what they made. it’s lost
in their consciousness and now,
they bow down before their
own creation.
yet at the same time, people feel
comforted by this alienated world.
Contrary to what most folks think
alienation is, alienation can be comforting.
it’s about belonging, it can make people feel
good, while disguising their oppression.
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religious

political

economic

social

cultural

BASE (all human activity)

The result would be the creation of a world in the image of the people, not a few
capitalists. People will begin to internalize this new world in their own image and develop
their own consciousness, what Marx calls true consciousness. The proletariat needs to
become not only a class in itself, but also a class for itself.
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well, first, you’re too
young to work a bar and
second, you shouldn’t run
yourself so ragged.

Before we
go on, I really need
some more coffee.
You want some?

If you’re buyin’.

Did you have a
late night?

First, C’mon, this is
New Orleans, and second,
I need money for
college and the
tips were good.

you know what
you’re doing... I suppose.
Let’s continue.

Yeah, I had
to work.

I thought you
worked at the
Aquarium? They’re
not open late.

They are if
there’s a party. I was
working the bar.
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according to Marx,
the biggest problems of modern society
are alienation and false consciousness. But
urkheim wanted to know how is
society even possible?
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Durkeheim says that societies in the past had what he called mechanical solidarity, or
a society held together by sameness. everyone shared a collective consciousness because
they all performed the same activities. Although there was a sexual division of labor,
there weren’t many beliefs, activities or ideas to choose from. When people share
the same thoughts and ideas, they share a collective conscious.

There is a problem with organic solidarity
however, and it’s called anomie. Anomie is
a sense of detachment from the various
social institutions; not knowing what
to do, a sense of meaninglessness.
For example, when radical social
transformations are happening,
people are no longer connected to
the protective blanket of society.
Without regulation, guidelines or
connection to the larger social
world, they begin to feel a sense
of meaninglessness, even panic.
That’s anomie.
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I think I might
enjoy not having any
regulations or
guidelines.

You? Maybe you would...
in some instances.

But over time, labor became specialized. As agriculture and technology expanded, people
had more free time to engage in other tasks and develop new ideas. Some people became
craftsmen, others made shoes, others were butchers, teachers, cops, priests, lawyers,
whatever. DUrkheim called this organic solidarity. And Since everyone is so specialized
and mutually dependent, society is held together.
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Anomie is what happens when stuff folks thought was true ain’t no longer true and never was
true. Hell, imagine if we found out we weren’t the only intelligent life form in this galaxy?
That would have an anomic effect on a lot people.

In a rational system, everything is calculable, controllable,
efficient and predictable. Like a girl in a short skirt, nothing
is left to the imagination. A rationalized world is what
Weber calls a disenchanting world. All romantic ideas or
mysticism, magic and wonder are all replaced with science
and rationality. Science is believed to explain everything,
including human behavior.

this is
so cool.

Again, I think
that would
be cool.
I’m shocked.

For Weber, rationality would continue and eventually man would trap himself into
an iron cage that he himself cannot get out of.

OK, now the last guy we’re going to talk about
is Weber. Weber saw modernity as a rationalizing process in all our institutions.
The problem with rationality is that the whole world begins to look like a bureaucracy.

Queue to the left.
IN

OUT

Oh yeah. Like the
Vogons in “Hitchhiker’s
Guide to the galaxy”

Except
without the
bad poetry.
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Though to understand hopes for revolutionary change, we have to look at Weber’s three
notions of authority.
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The first is traditional authority, which is the longstanding legitimacy of people in power based on
tradition. The Roman Empire or monarchs are
good examples of this. No one questions it and
it is the accepted reality.

charismatic authority has
the power to challenge
both those types of
authority. Charisma
can crush rational
legal and traditional
authority. So, obviously,
for people in power,
it can also be
very dangerous.
Charismatic figures have
popped up throughout history. Think of
people like Che Guevara,
Fidel Castro, even the
unpopular Adolf Hitler,
just to name a few.
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Then there’s rational legal authority. This is
typical bureaucratic authority, where power is
passed down through bureaucratic means and is
legitimated through the bureaucratic institution.
Modern nation-states, like the United States, are
an example of this.
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These are
the two dominant
forms of authority.
traditional authority
dominated the pre-modern world
and rational legal authority
has mostly dominated the
modern world.

what about
charisma?

The only problem with charisma, kind of like when you fall in love, it can’t last. It has to
transform and according to Weber it always transforms to either a traditional or a
rational legal authority.

118

119

Who do
you think is
going to run
Cuba when Castro
either dies or
resigns?

USing Weber,
There will either be
elections, making Cuba
rational legal or power might
be handed over to somebody
else, most likely his
brother Raul, making
it traditional.

I think we’re done here.
I want you to read
“The Social Construction
of Reality” by Peter Berger.
It’ll be light reading compared
to what you just did.

Gee thanks.
And that’s the
problem with charisma.
Though Charisma has
revolutionary potential,
it simply can’t last. it
must transform.
Does the charismatic
figure actually need to
be charismatic?

What? You’re not
enjoying our little
discussions?

Oh, I do! Don’t
get me wrong. I jones for
this stuff. It’s just that,
well, it’s so much.

No, it is only
necessary that
he is believed to
possesses it.

For instance, a Pentecostal Pastor is charismatic
because of the almost superhuman qualities others
perceive he has. But If you look at the present-day
catholic priest, Or even an american president,
whether they are dull or exciting, it doesn’t
matter. Their charisma lies not within them,
but is part of their attachment to a
powerful institution.

And there’s more
than you know. Just when
you think you have a handle on
something, “POOF” it’ll be gone and
replaced with something else.
eventually, you’ll get your bearings
and then ou’ll be really
difficult to talk to.

Hey! What?
What the hell?!

I’m just kidding.
Relax. Get some rest and
look at the world with
your new eyes...

...‘cause I’m gonna’
pluck those out and
give you new ones the
next time we talk.

Real charisma is a very powerful force. But Like I said, The problem with that kind of charisma
is that it eventually needs to transform into either traditional or rational legal authority.
Fidel has to die or retire and to Weber, what happens next is more or less a matter of course.
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